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2 Network News
The Co-Moderator’s Column
»My
ﬁ Transformation Time
F‘ | By Bill Dummer
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, here we are on your computer
reen, we hope, instead of on

paper. As one who attended several
Congregational Redevel opment/
Transformation conferences, | recall
the year the conference logo was a
butterfly emerging from achrysalis.
Thisimage recently cameto meas|
thought about what is happening with
the merged Witherspoon Society and
Voices of Sophia. The Board has
goneinto achrysalisto get someim-
portant work done. We have ateam
working on drafting anew mission
statement. We have a team develop-
ing anew realistic budget. We are
collecting suggestionsfor anew
name and a new logo (a contest, ac-
tualy). Thisispretty exciting, but
thereis nothing to show for it yet.
When all of thisiscompleted, wewill
emerge from our chrysalis a new en-
tity, and a stronger force for justice of
every kind in the Presbyterian Church
(U.SA)).

Meanwhile, some great events took
place thislast summer, and thisissue
of Network News is here to report on
them. They include the Big Tent
event, thetriennial Women’' s Gather-
ing, the Peace and Justice Week at
Ghost Ranch, and the annual More

Light Presbyterians conference.

It istime for me to change seats to
the other side of the cockpit. | want
to thank Jake Y oung for hisquiet,
gentle, yet strong presence as Co-
Moderator for the past three years. |
wish him God'’ s presence and protec-
tion as the pastor of the only More
Light church in South Carolinaas he
retires from many years on the board.
Until our re-emergence as the “new
and improved” and only broadly
based social justice organizationinthe
church, I will beflying solo. We ex-
pect that to happen around the first of
the New Year. Meanwhile, we hope
you'll keep those articles, cards, let-
ters (and member ship renewal
checks) coming.

To send a membership — new or re-
newal, just go to

http://www.witherspoonsociety.org/membership_form_2.htm

And if you'd like to send a specia
contribution to help us enter our new
eraasaunited organization, placegoto

http://www.witherspoonsociety.org/2008/contribution_form2.htm

@
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And the other Co-Moderator’s Column

“It's been a fine ride.”

Reflections from retiring Co-Moderator Jake Young

My, how time flies! Especialy when
you're having fun, like hosting
Witherspoon Dance Parties at General
Assembly, attending engaging Peace
and Justice seminars every summer at
Ghost Ranch (and riding horses—with
the polite assistance
of wranglers — and
watching thefalling
starson the Mesa at
night — every night
we saw more than a
dozen in the
unpolluted skies of
GR), and mesting
Presbyterians from
across the country
andaroundtheworld
working for peace
and justice.

After six years, I'm
rotating off the

Jake Young

somewhat puzzling term, “missional .”
Is that an adjective? Should it be a
verb?)

During my time on the Board, we
continued Witherspoon's important
presence at Genera
Assemblies. We
went from Columbus
to Denver to
Richmond to
Birmingham and San
Jose advocating for a
variety of peace and
justiceissues. Why?
Because injustice
anywhere is a threat
to justice every-
where, to paraphrase
Dr. Martin Luther
King, Jr. At each of
those sites, we
provided multiple

Board of the
Witherspoon Society. |’ve spent the
last threeyearsasCo-Moderator. A lot
of changeshavetaken place during my
tenure. In addition to the shift to
biennial Assemblies, we have seen
significant changes at the national
offices in Louisville, continuing
attenuation  of Presbyterian
membership, and areassessment of the
meaning of Presbyterian mission
(including the emergence of the

opportunities for
Commissioners and observers to
engage in education, advocacy,
networking, and entertainment. At
every GA, we offer two pre-Assembly
events, a Sunday luncheon with a
keynote speaker, and, of course, a
Tuesday evening — post Committee
work — Dance Party with an open
invitationtoall God' schildren.

Overthelast six years, weintentionally
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strengthened our ties to Presbyterian
world mission. We've sponsored
missionaries and held two world
mission conferencesat Stony Pointand
inLouisville. We have strived to have
a“seat at the table” when it comes to
determining how our denominationwill
interact with our global neighbors.

Meanwhile, drastic changes have
taken place at the PC(USA) Center in
Louisville. Ostensibly due to the
“budget axe,” many of our favorite
projects have met their demise,
including the publication of Church &
Society. As Presbyterians nationwide
have determined that “designated
giving” is the way to go, we have
watched the ranks of talented national
staff members dwindle. We have
observed the emergence of a
demoralized cultureof “whereshall the
axefall next” inLouisville. Thisleads
ustoreconsider our historiccommitment
tosupporting—almost uncritically —the
national offices. Many of us are
convinced that recent changes are not
only budgetary necessities, but a
systematic effort to reduce and control
our church’s socia witness.

At the same time, we are undertaking
exciting changesin our own structure.
Following the 2008 General Assembly
in San Jose, we began discussing a
merger with our sister group, V oicesof
Sophia. Weareconvinced, that our two
groups will benefit by combining our
strengths. As | write, a new
organization is entering |l ate gestation.
Don't worry, there'll be no late term
abortions here. (What can | say? It's

my final column. Don't blame Doug)
InJanuary 2010, youwill witnessanew
affinity group in the PC(USA)
committed to pursuing peace and
justice, especially including gender
equality. Your old Voices of Sophia
and Witherspoon buttons will be
memorabilia and you can visit our
combined booth in Minneapolisto get
the latest gear.

Finally, somethingsstay thesame. We
will continue to host our Ghost Ranch
social justice seminar at theend of July
with partners, Presbyterian Peace
Fellowship and PresbyteriansRestoring
Creation. | initially attended out of a
sense of obligation, but have returned
multiple times since with a sense of
anticipation. | recommend it highly.
Y ou will not be disappointed and you
can bring your friends and family
members to partake of the other art/
history/adventure related events being
offered concurrently.

It'sbeen afineride. | have engaged a
remarkable community of colleagues
over the last few years — al of us
sharing a commitment to seek justice,
lovekindnessand walk humbly with our
Creator. Thank you, al. And please
continueyour support of theWitherspoon
Society/Voices of Sophia. | will.

Grace and Peace,
Jake Y oung
Anderson, SC
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The Editor’s Spot

y wife and | have been moving

again, aprocesswhichgivesrise
tothoughtsabout change, alongwithall
the chaos and confusion and not being
able to find anything — either in our
house or often enough in our new
neighborhood. So bear with me,
friends, for alittlereflection on change
and the challenge of living in the midst
of mess.

The Witherspoon Society and Voices
of Sophiaaregoingthroughanexciting
process of change as we merge two
groups with strong commitments to a
morejust andinclusivechurch, working
for a more just and inclusive society.
That is, we're certain, a good change,

Is it time to find new ways to live out
our Reformed commitment to justice?

but it bringswith it some costs—one of
them being the need to pause a bit an
sort out our differing stylesand waysof
working. And another cost is sorting
out our financial situation, which right
now isamatter of some concern. That
is a major reason why our Board has
decided that the next two issues of
Network Newswill not be publishedin
“hard copy” printedform, but will come
toyouonly inthiselectronicform. We
hope the PDF format will be easy for
youto print out for yourself, though, to
read at your leisure and to share with
others.

Changeisgoing oninour Presbyterian
Church, too — not in the form of any

Vo

We invite you to join us!

If you're looking for a community of progressive Presbyterians,
witnessing and working for peace and justice in God’s world,
we can help provide you with information, theological
reflection, and companionship on the journey.

Just use the return envelope in the center of this newsletter, or
contact our Membership Coordinator:

Gusti Newquist
3809 E Third Street
Tucson, AZ 85716
Phone: 520-325-1001
E-mail: gustinewquist@mindspring.com

N

\S
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new mergerslikeours, but rather inthe
form of new assaults on our church’s
historic commitment to engagement
with political and social issues, in our
nei ghborhoods and around the world.

Some of our members who attended
the Churchwide Gathering of Presby-
terian Women in Louisville last July,
noticed that as they talked with people
there about the coming merger of
Voices of Sophia and Witherspoon,
someweresimply puzzledthat achurch
group would talk about “justice” asits
primary concern.  For al their
commitment to the Presbyterian
Church, they had simply never seen
that asamajor focusof thelife of faith.

And just before that, at the Big Tent
Gathering of various Presbyterian
agencies in Atlanta, people were
startled to hear the Rev. Robert W.
Bohl, Moderator of the 206th General
Assembly in1994, and former pastor of
Village Presbyterian Church, Prairie
Village, Kansas, assurehisevangelical
friendsthat they couldfeel safecoming
back to the PC(USA) again, since the
liberal elementsand activitiesthat they
have found so distressing are now
under control.

It also becameclear inthat meeting that
the agencies of the church which are
most directly involved in socid
ministries, thevariousgroupsbelonging
to PHEWA, the Presbyterian Health,
Education and Welfare Association,
were also under attack, as it was
announced that the executive director
of PHEWA, the Rev. Nancy Troy, was

one of the latest staff people being
dismissed by the simple measure of
eliminating her position.

In the midst of all these challenges to
the church’s social ministry, there are
strong voices being raised to call for a
continued commitment to justice. The
Rev. Dr. JohnnieMonroe, onreceiving
the PHEWA award during their
meeting in the Big Tent gathering,
delivered animpassioned affirmation of
that commitment, rooted in his own
faith and experience as an African-
American. As a young person, he
knew the Presbyterian Church “stood
for truth and light and justice. They
reminded usthat wewerethesalt of the
earth and the light of the world.” But
now, hesaid, “ something hashappened
tothisBible-believing, justice-seeking
denomination. ... Instead of makingthe
world look like us, we have begun to
look like the world. What | see is a
church that is looking more like a
corporation than Jesus Christ. We
balance the budget on the backs of
those who can least afford it.” (See

page 14.)

And the Rev. Dr. Margaret Aymer,
who is assistant professor of New
Testament at the Interdenominational
Theological Center, and serves on the
PC(USA)'s Facing Racism Strategy
Team, preached a strongly biblical
sermon at the All-Church Gathering,
calling on Presbyterian Women to
follow Jesus' examplein aministry of
“meddlin’” (as in “now you've gone
from preachin’ to meddlin’ ") —that is,
going from mere talk into action for
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change, welcoming the outcaste, and
much more. (See page 9.)

Wearehappy to providethefull textsof
both of these statements here. We
hope you'll find them helpful and
encouraging for your ownthinking, and
for sharing with your friends, asweall
face what appearsto be a strong effort
toundermineour church’ scommitment
to follow Jesus in ministering to a
hurting (and often unfair) world.

How might we respond creatively to
the continuing effortsto underminethe
Presbyterian Church’ ssocial ministry?

Find new, creative ways to talk about
justice—not asanendinitsalf, but asa
reflection of love and compassion and
respect for God’ screatures, intheface
of myriad waysthat social and political
and economic (maybe especialy
economic!) structures hurt people.

And let’ sbe aware that the Churchisa
structure which can easily do just the
same thing — as we are seeing now in
the most recent efforts by somein the
leadership of the General Assembly
Mission Council torevisetheemployee
handbook that governs their staff.
Apparently the intent is to make it
easier to dismiss employees with no
reasons needing to be given, and
leaving little recourse for the employ-
ees to protest or seek redress.

For more on this, see the PC(USA)
websitefor theproposed changesinthe
GAMC employee handbook at:

http://www.pcusa.org/gamc/business/sept09/actions/| 102. pdf

There is also a brief but very helpful
response from the Advocacy Commit-
tee for Racial Ethnic Concerns, the
Advocacy Committee for Women’'s
Concerns, and the Advisory Commit-
tee on Socia Witness Policy. To read
it, just goto:

http://www.pcusa.org/gamc/business/sept09/actions/| 102C. pdf

Given such apparent dismissal of a

vital part of the Reformed
tradition, what can we say? What can
we do?

Hereareafew very tentative thoughts:

Let’sacknowledgethat lifeismessy —
and so is the church. It's a mess that
Godloves, butit’ still amess, andwhile
many of us progressive sorts want to
look on the hopeful side of things, we
need a bit of realism, too. We need to
recognize that small steps forward are
being taken, and celebrate those steps
toward justice and inclusion. But we
also need to be aware that many of our
fellow Presbyterians are fearful of
change, determined to preserve what
they perceive asthe “purity” that God
demands — whether that purity is
understood interms of sexual relation-
ships, or beliefs, or race or culture or
politics.

Andthenlet’ srecognizethat calling for
“justice” may be so abstract that it is
really not inviting to many of our sister
and brother Presbyterians, just asit is
unattractiveto many Americanstoday.

Sohow canweinviteotherstojoinusin

-
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answering God' scall to“ dojustice, love
mercy, and walk humbly with our
God”? What many of usreally havein
mind, as we try to work for justice, is
much more concrete and human than it
may sound. We see people who are
being hurt, and our hearts are touched
by their suffering, and often by their
strength and goodness in dealing with
thepain. We seethe suffering, and we
know that a loving God yearns for
healing of the pain, for changesin the
social systems that inflict it and the
human attitudesthat justify it.

Cdlitlove. Callitcompassion. Call it
resisting society’s (or the church’'s)
inhuman treatment of human beings.
It's not merely interest in a moral
abstraction called Justice. It's caring
about people who are God's beloved
children, and our own sisters and
brothers.

That' sour caling. Let’ sinviteothersto
join us in caring — even in the
Presbyterian Church (USA).

Doug King

“Let Justice Roll Down”

The Witherspoon Society
Mission

We are a network of concerned
Presbyterians responding to God's
call to let justice roll down, and to
work for healing in a wounded world.

Our mission is:

* To listen and learn from those who
have been silenced as we seek
solidarity with them;

* To nurture the prophetic voice of
the church;

* To equip Presbyterians for faithful
participation in the church and
world;

* Tochallenge unjustrelationships
of power;

* Toadvocate for peace, justice, the
integrity of creation, and the full
inclusion of all God’s people in
church and society.

We seek to revitalize the church’s
proclamation and action, informed
by the whole gospel, and living into
the promise of God'’s reign.

A note on the URL links in this on-line version of Network News:

Because many of you will be reading this issue of Network News on-line, we are
trying to provide working versions of all the URL links included here. The
problem is that when some links are too long to fit on one line, they get broken
into two or more lines, and then they won't work. So we’ve tried to shrink them
to fit on one line of type, which means they get really really small.

Sorry if this creates problems for you, but we hope it will be helpful!
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Meddlin’

By Margaret Aymer
Sermon for 2009 PW Churchwide Gathering
Delivered Sunday, July 12, 2009

Of the many powerful presentations at the
Churchwide Gathering of Presbyterian Women,
held last July in Louisville, one drew special
attention from a number of Witherspoon/Voices
members who were there. Margaret Aymer, who
is assistant professor of New Testament at the
Interdenominational Theological Center, and
serves on the PC(USA)’s Facing Racism
Strategy Team, preached a sermon which she
titted simply “Meddlin’.” It is a powerful call to
ministry that includes all people, that proclaims
forg?v.ene'ss to gll, ano! invites them into.full Photo courtesy of
participation — in the life of the church, in good Presbyterian Women
health care, and in much more.

Margaret Aymer

This sermon was written and delivered by Margaret Aymer at the 2009
Churchwide Gathering of Presbyterian Women. To learn more, visit
www.pcusa.org/pwgathering .

The sermon is posted on that website, and we are happy to publish it
here as well, with the kind permission of Presbyterian Women.

Since | moved to Atlanta, I’ ve picked up a number of Southern idioms. One
of my favorite southern expressions is the warning, “Preacher, you’ ve | eft off
preachin’ and taken to meddlin’.” The good news of Mark 2:1-2 isthat it calls
ustoaministry of meddlin’.

Asthe story begins, Jesusis teaching in a house, and is drawing such a crowd
that there is no room, even at the door. Four folks decide to bring a paralyzed
man to Jesus, literally carrying the man between them. But, when they get to
the house where Jesus is teaching, they can’'t get inside. So, since their
loyalty—aword sometimes translated as faith—is too strong to leave the guy
on the pallet outside, and since there is no specia access for people on pallets,
they taketo meddlin’. They climb the stairs to the top of the house. Then the
four of them start to dig a hole, right through the roof of the house. And
having successfully destroyed someone else' s property, they lower the one
with paralysis through the holein the roof in front of Jesus. -
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Nowhere in this entire story does anyone ask for a cure of paralysis. What
these five folks want is access: access denied to the one on the pallet because
he cannot propel himself into the house; access denied to the four pallet
bearers unless they leave their friend outside. These five want access to the
house, access to the teaching, access to Jesus. And they want it badly enough
totaketo meddlin’, even if it means they have to dig right through the roof of
the house.

Shortly after | moved to Atlanta, | met Guy Pujol, agood Baptist preacher.
He saw a need to teach seminarians about HIV/AIDS, information that could
change their ministries and save lives. Guy proposed to teach this as a class
at his seminary for his Doctor of Ministry project. The proposal was lauded
by his advisor, needed by his colleagues, and dismissed asimpossible by the
faculty of the school.

Guy wanted access — for himself, for the seminarians, and for the HIV-
positive church-going persons that they would be serving, but there was no
way in. However, an unlikely community from aneighboring poorer, histori-
cally-black seminary called the Interdenominational Theological Center, the
home of Johnson C. Smith Seminary, gathered around Guy. We put him and
hisclasson a“pallet,” “dug out the roof” to alow him access, and lowered
this classon HIV/AIDS for seminarians down. The beloved community of
ITC left off with preachin’ and took to meddlin’. And our meddlin’, inthe
form of this and many other classes on HIV, has literally saved the lives of

I TC seminarians, seminariansfrom | TC' s surrounding schools, and parishio-
nersin churches throughout the deep South.

Guy’sis not the only story of access denied. |f we are honest, at the heart of
many of our conflicts is the question of access, access to water resources, to
food and shelter and adequate medical care, to energy, to human rights, to
appropriate education, or to aplaceto call home. Andin our denomination,
wetoo fight about access, about breaking open the ceiling and giving everyone
access to their God-given vocations. What would happen if we started
knocking in some roofs? What would happen if we madeit our practiceto
leave off preachin’ and take to meddlin’?

Would we be demonstrating in the streets across this great nation, until all
women, and children and men have access to the health care that they need,
regardless of their income level? Would we be overwhelming our local, state,
and national governments until people are not starving for food, or choosing
between housing and medicinein thisrich nation of ours? Would we be
metaphorically climbing up to thetop of the Capitol building, and breaking
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through the great white dome on behalf of those that cannot carry themselves
through the door: the undocumented, unseen, and unheard? Would we, who
have so much power, insist that if everyone can't comein, we'retaking it to
theroof? Sisters and brothers, do we as people of faith, have the faith, the
loyalty of acommunity of pallet-carrying roof-breakers? Are we ready to
leave off preachin’ and take to meddlin’?

| imagine that a pallet coming down through the roof must have amused Jesus.
But even in his amusement, Jesus would have realized that the person in front
of him had a problem. You see, inthefirst century, people believed that
sickness was caused by sin. So, if your body was not like every one else’s
body, if you had such agrievousillness as paralysis, if you couldn’t work, and
if you couldn’t walk, you must have been very sinful indeed.

This belief was something the paralyzed man had probably had to live with as
long ashisparalysis. It was probably asnormal to him as hisinability to walk.
He may even have so internalized that shame and guilt, that he saw himself as
hopelesdy and irredeemably sinful. And so Jesus leaves off preachin’ and
takesto meddlin’. Right there, infront of them all, he performs aradical
healing miracle for thisman; he looks at him and saysto him: Child, your sins
areforgiven.

Understand, the healing of this man takes place in the moment that Jesus
pronounces the man’s forgiveness. |n that instant, the paralyzed person is set
free from the cycle of guilt and the self-loathing that came with being seen as
accursed. Heis healed, because he has been declared whole. This, not what
follows, istheradical act of healing that gets Jesusin trouble. Jesus looks at
the man and takes the burden of “it’s your fault” off his shoulders. Let it go,
child; your sins are forgiven.

We, the community of faith in the twenty-first century, claim not to really
understand what’s going on here. We profess to have separated sin and
sickness in our thoughts, don’t we? Ava Johnson, the protagonist of Pearl
Cleage's novel What Looks Like Crazy on an Ordinary Day, might take
issue with our self-righteous assertion. In the first scene of the novel, sheis
watching a TV show on women who are HIV-positive, and she, who isalso
HIV-positive, says to the reader

“1 try to tune [them] out...but they’re going on and on...and all of a
sudden | getit. They'rejust going through the purificationritual. This
ishow it goes. First, you have to confessthat you did nasty, disgusting
sex stuff with multiple partners who may even have been of your same
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gender. Or you haveto confessthat you liketo shoot illegal drugsinto
your veins and sometimes you use other people’ s works when you want
to get high and you came unprepared. Then you have to describe the
sin you have confessed in as much detail as you can remember.

... Then once your listeners have been totally freaked out by what
you'vetold them, they get to decide how much sympathy, attention,
help, money, and understanding you' re entitled to based on how dis-
gusted they are.” (What Looks Like Crazy on an Ordinary Day.
New Y ork: HarperCollins, 2002. pp. 3-4)

It is possible that Presbyterians have too many social gracesto actually
engage in those conversations; but thereis anational prurient interest in the
purificationritual. Consider the popularity of shows about weight-loss, recov-
ery from addiction, and terminal disease. Asanation, we do connect sickness
with sin and we want our sick to engage in the purification ritual. And, we
differentiate between the “innocent” sick and those who “have no excuse” for
their diagnosis.

But as Christians, Jesus calls usto leave off preaching and take to meddlin’.
That means, we do not get the luxury to decide between those who do and do
not deserve health care. We do not get the luxury to decide between those
who should and should not be able to afford medicine. We do not get the
luxury to decide between the “innocent” sick and those “who have no ex-
cuses.” To follow Jesus, we must give up our desire to see the purification
ritual. Instead, we must be the community that, in Jesus name, takesto
meddling in the world’ s affairs. We are called to stand up on behalf of all
those that the world considers sick and sinful, all of the excluded and shunned,
all of those from whom the world demands the purification ritual. We are
called to say to the one paralyzed with the belief that sheisimpure, unclean
andirrevocably sinful: Child of God, your sinsareforgiven.

Just in case you don't believe me that the most radical, healing act Jesus does
in this passage isto forgive the sins of the paralyzed person, consider the
reaction of the biblical experts. | call them biblical experts, because that’s
who the scribes were. They were my people, people who made their living in
these texts, texts that were ancient even two thousand years ago. And they
areright. The witness of the scriptures of the Hebrew Bibleisthat it is God,
and God alone who forgives.

However, the Bible required ritualsto signify that forgiveness: sacrifices of
particular animalsin the Temple of Jerusalem by the priest. According to
Leviticus 6, the priest then got to eat that which was sacrificed. Friends, this
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means that every time a person was declared forgiven of sin, the priests of the
Templegot alamb dinner.

Thus, when Jesus declared to this paralyzed person that his sins were for-
given, he had left off preaching and taken to meddlin’. Therewasn't just a
theological issue at stake here. There was a social and economic issue at
stake, an issue of authority, of power, and ultimately of control. If preachers
could declareforgivenesswilly-nilly without the sacrificial lamb, then what
would become of the priesthood, the Temple, the entire economic structure of
Rome's client city Jerusalem? Jesus had stepped over the line. He was
claiming that God is not confined to aplace, a series of rituals, agroup of
trained professionals, or a set of legal requirements. Jesus claimed that the
authority to forgive sinson earth is given to him; and aswe find out in other
gospels, it isgivento us. Not even the Torah can bind that authority. Itis
only because Jesus needs to demonstrate this forcefully that he cures the
man’s paralysis. For the cure is not for the man; the cure is for those who do
not believe that Jesus has the authority that the priests in the Jerusalem
Templedo.

Arewe willing to accept the cure? Arewewilling, truly willing, to claim that
Jesus' authority transcendsall rules, all legidation, all church governance, all
ordination standards, all social taboos, all of our genuinely-held beliefsand
arguments? Weinsist upon adoctrine of the Sovereignty of the Triune God.
But do wereally believeit? Or are we afraid that if we follow Jesusto his
logical end, wewill have gonefrom ministry to meddlin’?

| have newsfor you. Ministry ismeddlin’. Every time we stand with those
whom our society calls unlovable and says “ Child of God, your sinsare
forgiven,” wearemeddlin’. Every timewe stand against the purification ritual
and say, “1 don't need to know how or why you’ re sick; you need to know
that you are beloved of God,” we are meddlin’. And every time we get up on
the roof and knock in the ceiling so that those who are paralyzed by the
injustices of our society have access to the resources that they need, we, the
community of faith, aremeddlin’.

Presbyterian Women, | beg you in the name of the Sovereign, Triune God:
Leave off of preachin’. Taketo meddlin’.

The author: Margaret Aymer, assistant professor of New Testament at the
Interdenominational Theological Center, is a member of the PC(USA)’s Facing
Racism Strategy Team. She is the author of the upcoming 2011-2012 Horizons
Bible study on the beatitudes.
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Getting Back to the Business of Being the Church

by the Rev. Dr. Johnnie Monroe

These remarks were given by the Rev. Johnnie
Monroe on accepting the John Park Lee Award
which was presented to him by PHEWA (the
Presbyterian Health, Education and Welfare
Association) at the Big Tent gathering in
Atlanta last June. The news report of the event
mentions his comments, but we believe they
need to be heard in full, and throughout the
Presbyterian Church.

We can only say a loud Amen!

If you have comments on Monroe’s talk, please
just send a note, to be shared on our website.
E-mail to dougking2@aol.com, or send a plain
old paper note to Doug King, 2805 Lakeshore
Dr., #9, La Crosse, WI 54603.

He began with Scripture:

Johnnie Monroe (right)
receives the John Park Lee
Award from outgoing
PHEWA board of directors

President Warren Dennis.
Photo by Jim Nedelka, Presbyte-
rian News Service.

| hate, | despiseyour feasts, and
| take no delight in your solemn
assemblies. Even though you
offer me your burnt offerings
and cereal offerings, | will not
accept them, and the peace
offerings of your fatted beast |
will not look upon. Take away
from methe noise of your songs;
tothemelody of your harps| will
not listen. But let justice roll
downlikewaters, and righteous-
nesslikean ever flowing stream.
Amos 5:21-24 (RSV)

Now the company of those who
believed were of one heart and
soul, and no one said that any of

the things which he possessed
was his own. There was not a
needy person among them. Acts
4:32,34(RSV)

Letlovebegenuine; hatewhatis
evil, hold fast to what is good.
Romans 12:9 (RSV)

For | was hungry and you gave
me food, | was thirsty and you
gave medrink, | was naked and
you clothed me, | was sick and
you visited me, | wasin prison
andyou cametome. Truly, | say
toyou, asyoudidittooneof the
least of these my brothers
(sisters), you did it to me.
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Matthew 25:35-40 (RSV)

Isthis not the fast that | choose:
to loose the bonds of wicked-
ness, to undo the thongs of the
yoke, to let the oppressed go
free, andto break every yoke?ls
it not to shareyour bread withthe
hungry, and bring the homeless
poor into your house; when you
seethe naked, to cover him, and
not to hide yourself from your
own flesh?lsaiah 58:6, 7 (RSV)

For many years | saw these passages
of scripturesal ong with other passages
from the holy unit that deal with love,
justice, advocacy and hopelived outin
the Presbyterian Church (The United
Presbyterian Church — Northern
Branch).

| amthird generation Presbyterianfrom
Gable, South Carolina, and the product
of the Goodwill Presbyterian Church
and the Goodwill Parochial School. |,
alongwith my parentsandtheir parents
beforethem, wereall Presbyterians. So
when | speak about how the
Presbyterian Church, my denomina-
tion, haslost sight of itsmissioninrecent
years, | do not speak as an outsider.

| speak asamember of thefamily who
has been raised and educated in the
Presbyterian Church, having attended
Presbyterian Parochial el ementary and
middle schooal, a Presbyterian univer-
sity, aPresbyterian seminary, and have
been a minister of the Word and
Sacrament in the Presbyterian Church
for forty-three years.

| remember when the Presbyterian
Church, my denomination, wassocially
conscience- and justice-oriented —
sending home missionariesto the South
to organize churches and to establish
schools for the freed persons — those
coming out of davery. It was the
Presbyterian Church — Northern
branch — that stood against the
institution of davery, and hadit not been
for the Presbyterian Church, I, and
many personswholook likeme, would
not have believed in education.

| remember how the church, through
the Board of National Missions, sent
what was called ‘the barrel’ — clothes
and other suppliesfor poor sharecrop-
pers and tenant farmers to help them
during ‘ hard times,” whentherewasno
other help. | remember the Board of
National Missionsensuring that minis-
ters who pastored in poor rural
communitiesand small townshad their
salariespaid sothat they could proclaim
the gospel and stand for truth and
justice without fear; | remember the
Presbyterian ministersempowered and
compelled by the gospel to go on the
picket lines, to organize boycotts and
sit-ins and demonstrations for justice,
saying with the prophet that, ‘ Justice
must roll down like waters and
righteousness like a mighty stream’;
singing all the time the old negro
spiritual — ‘Before | be adave, I'll be
buried in my grave and go hometo my
Lord and be free’ These men and
those women also marched with Dr.
King and encouraged their congrega-
tions and their communities to have a
senseof dignity andtoliveinhopewith
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the understanding that they were not
alone, but that they had the Presbyte-
rian denomination behind them.

| remember men and women such as
Eugene Carson Blake, George Todd,
Bill Thompson, Gayraud Wilmore,
Bryant George, ThelmaAdair, Clarence
Cave, Mildred Brown, Edler Hawkins,
Raobert Pierre Johnson, and many
others continuously calling the church
to its sense of responsibility and
obligationto bethe salt of theearthand
thelight of theworld—"anadvocatefor
thosewho had novoice—afriendtothe
friendless’ —giving food to the hungry
and clothes for the naked.

Those were the days when we were
proud to be Preshyterians, for we were
lifting up the blood stained banner of
Jesus Christ. We were making
disciples as food evangelists and we
were not ashamed or afraid to stand for
justiceandtruth, locally, nationally, and
worldwide.

In recent years something has
happenedtothisBiblebdieving, justice
seeking, loving denomination that we
call the Presbyterian Church (USA).
Instead of transforming the world —
instead of being salt and light, the
church has become *“conformers.”
Instead of changing theworld, we have
gottenliketheworld—wehaveallowed
ourselves to be changed by the world
and we need to get Back to the
Business of Being the Church.

Let me tell you what | see; | see a
church that, like corporate companies,

is seeking to balance its budget by
calling out justice ministries and
ministries that empower women and
ministrieswith ‘marginalized people.’
When cuts are made we cut ministries
that affect the ‘least of these.” Is not
that the way of the world? When the
timesget tough and thingsget tight, we
cut the education budget for inner city
schools and programs that help the
elderly and people are madeto decide,
“Do | buy food, pay rent or buy my
medicine? | can’'t do all three.”

Insecular society we cut programsthat
feed the hungry and guarantee health
insurance, while we spend billions of
dollars perpetuating wars that we
never should have been in and, as a
result, babies suffer and peoplein this
wealthy nation go to bed hungry every
night. But | havecometotell ustonight
that God is not pleased with the
direction the denomination is moving,
and we must get Back to the Business
of Beingthe Church—wemust lead the
way aslighttoadark wineandwemust
be salt to aworld that has lost its taste
for justice and righteousness.

| am still convinced that thereis power
for positive changein the Presbyterian
Church (USA) — the church of Jesus
Christ. Thereisapower gathering here
in Atlanta under the Big Tent and
among PHEWA. We must use
gatheringsliketheseto draft thedocket
for the next General Assembly. We
must say to the Assembly, ‘He has
shown thee, oh men/women, what is
good and what doesthe L ord require of
usbuttodojustice, tolovekindnessand
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towalk humbly with God.’

I will closeinavery few minutes, but let
me tell you what else | see in my
bel oved denomination—1 havenoticed
that in recent years we have become a
‘single issue denomination’ that be-
lieves that the only sinin the world is
homosexuality, and that homosexuals
should not be ordained. It’sall right to
haveL evitesstealing, cheating; racists,
sexists in ordained positions — some
may even say it's al right to ordain
Rush Limbaugh, who spewspoi sonous
venomthroughtheairwaves—but don’t
you dare ordain a homosexual.

Well, brothers and sisters, we are the
justice arm of the church — and now
PHEWA and the Caucuses must call
out the church. Just as they cry out
against homosexuals, we must cry out
against murder, racism, warmongering,
illegal guns in poor communities,
corporate executives who make
millions of dollarsand put poor people
out of work, and ‘ sell thepoor for apair
of shoes.’

Who knows that we, PHEWA and
people of justice and people of color,
are not still in this denomination “for
such atime as this. You see, we have
not yet assured; we have an African
American President and it appearsthat
we will have a Latino woman on the
Supreme Court, but we have not yet
assured — there is still need for some
“Balmin Gilead.” Sowemust gofrom
under the Big Tent and from the
PHEWA gathering determined to fight
for justice, determined to help some-

body, determined to call this beloved
church back to the Business of Being
the Church, singing as we go: “I'm
going to Live so God can use me.”

The Rev. Dr. Johnnie Monroe
June 12, 2009.

If you want to print this
issue for yourself, you get
to choose the page size!

To print it in the size intended for
publication (6 by 8 inches), when
you click on “Print” in the Adobe
Reader software, look at the
choices on the “Print” screen, and
set the “Page Scaling” choice at
“None.”

To printitin full 8 1/2 by 11 inch
pages (with larger type!) set the
Page Scaling choice at “Fit to
printable area.”
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A report from

GHOST RANCH PEACE & JUSTICE WEEK, 2009

Jane Hanna gathers together a variety of reports from participants in
the Ghost Ranch Peace and Justice Week. But describing Jane as
simply the gatherer of reports would be far from adequate. For years
now, Jane has organized and shepherded a variety of Ghost Ranch
seminars, many under the sponsorship of the Witherspoon Society
along with the Presbyterian Peace Fellowship, and also Presbyterians
for Restoring Creation. Over the past couple years, these have been
joined with a wider range of seminars during one “Week for Peace and
Justice,” including events sponsored by the Presbyterian
Peacemaking Program and other program bodies under the General
Assembly Council.

All of us who share a commitment to peace and justice want to express
our gratitude to Jane for all she has done, and continues to do! (She
is already pulling together plans and leadership for next summer’s
seminars!)

In keeping with Ghost Ranch’s long commitment to Peacemaking and Social
Justice, The Witherspoon Society and Presbyterian Peace Fellowship
sponsored three classes during the last week in July. The Rev. Diane
Monger describes her experience during the seminar led by Cliff Kirkpatrick,
New Eyes for Peace & Justice From the World Church.

She writes, “It was one of the best seminars I've ever attended. Cliff, and all
the others in the class, brought amazing stories and experiences of God
working in the world.” The following is Diane’s summary of an information-
packed week, abundant in resources for use in our congregations.

In this seminar we explored several recent global, ecumenical events that
have the potential for reshaping our witness for justice in the 21 century.
They include:

1) The Accra Confession. The World Alliance of Reformed Churches call
for “Covenanting for Justice in the Economy and the Earth”

2) Decade to Overcome Violence. The World Council of Churches
sponsored movement of Christian communities around the world seeking
alternatives to violence that lead to justice.

3) Calvin Jubilee. 2009 is Calvin’s 500" birthday and churches around
the world are exploring what it means to have a Calvinist revolution in the 21
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century.

4) A Common Word Between Us and You. A dramatic call from 138
Muslim scholars and leaders to find common ground around our common
calling to love God and neighbor.

Together we studied the History, Content, and Impact of the Accra
Confession. http: //www.warc.ch/ documents/ACCRA_Pamphlet.pdf. This
calls the church to the fact that NOW is the time for economic justice for ALL
the peoples of the earth, and for environmental justice for the very survival
of the Earth itself. We met in groups to look at the Implications for North
American Christians using the new curriculum for North America,
Covenanting for Justice.

http://www.canaac.org/wp-content/uploads/2009/04/Covenanting-for-Justice-Web-Curriculum-from-North-American-Working-Group-of-Covenanting-for-Justice.pdf

Many congregations are already working on a Module on Global Climate
Change: Renewing the Sacred Balance by making our churches more
energy efficient. Presbyterians are also longtime advocates for “Modules on
Farm Labor” and the “Global Sweatshop Economy.” We viewed the video on
the plant in La Oroya, Peru that is the highest polluting plant in the world in
the "Module on Environmental Justice and Human Rights.” It's a powerful
example of how corporate power exploits the health and economic rights of
its workers and destroys the earth.

Mary Ann Lundy shared with us an overview on the World Council of
Churches Decade to Overcome Violence 2000-2010. CIiff Kirkpatrick
shared his personal testimony from the Living Letters Team Visit to Kenya
in 2008. These teams are ecumenical in nature and visit various areas of
the world. Discussion and Bible Study in Groups around the themes in the
DOV Study Guide, Why Violence? Why Not Peace? Tough questions are
looked at in each section — Is Violence Inevitable? How Do We Use Power?
How Do We Act Justly? This is a very powerful study that we commend to all
of our congregations as we grapple with violence in today’s society. This is
available at:

http://www2.wcc-coe.org/dov.nsf/1bb65526e8149bac1256¢1c003547¢6/42084945a42e423bc1256c450040a1f3/$FILE/ATTCPSZY/2003UpdatedDOV StudyGuide.pdf

If you think Calvin is dead — think again! A Calvinist Revolution for the
215t Century is happening today as Presbyterians and reformed peoples
around the world are discovering (or rediscovering) Calvin, perhaps for the
first time in new and exciting ways! Aurelia Fule gave a most informative
presentation on Calvin in relation to Peace and Justice. Her presentation is
available by contacting Mjhfos@aol.com Calvin had many things to say
about health care and healthcare reform; issues of equity between the rich
and the poor; treatment of immigrants; taking care of the poor, widows and
children, love your neighbor as yourself. Does this sound familiar? Take
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heart — a quote from Calvin might serve us well as we speak to our politicians
and the powers and principalities of today! You can read Cliff Kirkpatrick’s
speech on Calvin: France’s Gift to the World: Presentation for the
Jubilee Celebration of the French Reformed Church:

http: //warc.jalb.de/ daten/Image/Kirkpatrick%20presentation%20450th%20anniversary(2).doc

Why are Interfaith Relations Critical for Global Peace and Justice? Justread
A Common Word Between Us and You and the Christian Responses
especially from the Archbishop of Canterbury and the NCC.
http://www.acommonword.com/ In this post-9/11 world, that we live in, we
are called into relationship with our neighbors — Muslim, Jewish, various
Christian traditions, and other world religions. Written by 138 Muslim
scholars and leaders, this document is a must read for us as leaders in
PCUSA.

| encourage all of you to check out the websites given here to read and
experience with us these five days at Ghost Ranch!

Roxanne Abbas shares her summary of the class Speaking Out for Peace
& Justice: Writing, Preaching and Speaking Make a Difference led by
Greg Garrett. She writes, “Like other class participants, | frequently have the
opportunity to speak out for peace & justice issues that | believe in deeply
but often am unsure if my message has been heard. During the class we
studied and analyzed the writings and oral presentations of great Christian
and secular leaders. We visited Los Alamos National Lab Bradbury Museum
and the former Gov. of San lldefonso Pueblo to observe and contrast how
their stories are told. The following is a summary of the major topics covered
during the week that we found especially useful for better communication.”

When speaking to diverse audiences:
1. Build bridges

2. Talk about shared ideals & mission-
3. Evoke a call to a higher ideal

When writing or speaking: tell a story with specific detail, narrative, use
repetition, establish a cadence. Ask yourself the following questions:

1. What do | believe?

2. Why do | care?

3. Who is my audience?

Gary emphasized that these three questions are far more important than:
What do | know?
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Consider the kinds of authority that you bring:

1. Experience

2. Office

3. Balance — being even-handed

4. Rhetorical authority — combining intellect with emotion

When writing or speaking:

1. Begin by engaging the audience with my personal narrative.
2. Then progress into stating the problem,

3. Followed by questions,

4. Then the solution.

More good suggestions: Ask yourself “What are the obstacles to mutual
understanding on this issue?” It's good to reference external sources both
mainstream and progressive. Read articles and books that disagree with
your point of view. To write effectively, you must focus. Never more than 3
major points. Asking questions in your article is a device to get your
audience to think about the topic or issue.

During this week together the class gained good experience and helpful
advice about how we can better communicate our faith and values,
particularly when our subjects are controversial.

Susan Letizia shares her perspective on Moving to Wholeness, a class led
by Jean Richardson, who introduced the week with this quotation:

New leadership is needed for new times. It will come as we who lead find the
courage to take an inner journey — a journey that, faithfully pursued, will take
us beyond ourselves to become leaders in a wounded world. — Parker
Palmer

“How can we connect who we are with what we do?” is the question that
intrigued me as a person committed to social justice for the long haul.

Others in our group of nine participants were pastors, teachers and a nurse
who learned new ways of relating as a circle of trust. The early invitation to
give 100% of ourselves to each other every time we met, the letting go of
personal agendas and desire to “fix“ each other, allowed us to begin to listen
to one another without judgment and to not be afraid of silence, to welcome
silence as a participant for reflection in our moments together. Using Parker
Palmer's book A Hidden Wholeness enhanced our understanding for
considering this journey toward an undivided life as possible and now that

Summer 2009



22 Network News

| am home even practical! The poetry we interacted with and journaling we
shared were enlivened by our convener, Jean Richardson. She modeled
the way to listen to our inner teacher — that of God in each one. | am so
grateful for this time and space for our spirits to be renewed.

@

Help others get to know us!

Especially at this time as our two progressive Presby-
terian groups to form one strong new voice,
we need to let people know about us.

And you can help!

I you would like to spread the word
about Witherspoon/Voices,
we can provide you with membership brochures
and copies of previous copies of Network News.

If you want to form a local chapter,
we can provide you with multiple copies
of our newsletter,
and perhaps even find an active Witherspoon/Voices
member in your area who could pay you a visit.

For help in forming a group, contact Gusti Newquist,
our Membership Coordinator, at
gustinewquist@mindspring.com

For brochures and newsletters, contact
Communications Coordinator Doug King at
dougking2@aol.com
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Plan now for next summer!

Photo courtesy of Ghost Ranch

GHOST RANCH SEMINAR
July 26-August 1, 2010

WE'RE ALL IN THIS TOGETHER:
CONFRONTING THE STRUCTURES OF INJUSTICE

In partnership with The Witherspoon Society/Voices of Sophia
and The Presbyterian Peace Fellowship.
Jane Hanna, Coordinator

If it seems there are many critical issues confronting us, it is because
there are. How do we respond to the biblical call for justice in a world
facing deepening global inequality, environmental challenges, and the
escalation of violence in human relationships? We are fortunate to have
three eminently qualified people prepared to address these questions.
We will use A Social Creed for the 215t Century to discern a moral, ethical
and spiritual response to the many challenges humankind must meet. In
presentations and discussions we will search for the prophetic spirit to
guide our efforts toward a more just and humane world.

Gary Dorrien, Reinhold Niebuhr Professor of Social Ethics at Union
Theological Seminary and Professor of Religion at Columbia University.
An Episcopal priest, he was previously the Parfet Distinguished Profes-
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sor at Kalamazoo College, where he taught for 18 years and also served
as Dean of Stetson Chapel. He is the author of 14 books and approxi-
mately 225 articles that range across the fields of ethics, social theory,
theology, philosophy, politics and history. Prof. Dorrien has a long
record of involvement in social justice and anti-war organizations. His
most recent books are The Making of American Liberal Theology and
Social Ethics in the Making. His next book, due in 2010, is Economy, Dif-
ference, and Empire. (www.utsnyc.edu/garydorrien)

Grace Yia-Hei Kao is an Associate Professor of Ethics at the Claremont
School of Theology, where she teaches and researches issues related to
human rights, religion in the public sphere, feminism, environmental eth-
ics, and Asian American Christianity. She was previously Assistant Pro-
fessor of Religious Studies and Women’s Studies at Virginia Tech. Dr.
Kao has published chapters and articles on a variety of topics, including
ecofeminism, the relationship between religion and violence, and the
prospects and challenges for interreligious cooperation and peace.
Georgetown University Press will soon publish her first book, Grounding
Human Rights in a Pluralist World, in their Advancing Human Rights se-
ries. (www.cst.edu/academic-resources/-faculty.kao.php)

Elizabeth Hinson-Hasty is Associate Professor of Theology at
Bellarmine University in Louisville, KY where she teaches a broad range
of courses including Theology from the Margins for which she was re-
cently awarded a Kentuckiana Metroversity Instructional Development
Award. She is also a Minister of Word and Sacrament in the Presbyte-
rian Church (USA). Much of her work has bridged the gap between
church and academy. Dr. Hinson-Hasty currently serves as an elected
member of the Advocacy Committee for Women’s Concerns (ACWC) and
was part of the PC(USA) committee that drafted the Social Creed for the
21st Century. She is the author of Beyond the Social Maze: Exploring
Vida Dutton Scudder’s Theological Ethics and co-editor of Prayers for
the New Social Awakening, with Christian losso and To Do Justice: A
Guide for Progressive Christians with Rebecca Todd Peters.
(www.bellarmine.edu/cas/theology)

Note: Just follow the links after the speakers’ bio sketches for more
about them.

Summer 2009



Network News 25

Task force approves final Form of Government report

Two Witherspoon/Voices board members offer comments

Presbyterian News Service reports —
using astory written by L eslie Scanlon of
ThePresbyterian Outlook—that thenew
Form of Government Task Force of the
Presbyterian Church (U.S.A.) has The
Form of Government Task Force has
submitted the final draft of itsreport to
the 219th General Assembly (2010).
Thetask force voted unanimously at its
meeting in Louisville last month to
approvethereport.

The new proposal makes some changes
from the recommendations regarding
the Form of Government (FOG) that the
General Assembly considered in 2008,
but it keepsintact some key recommen-
dations from that first plan, including
some considered controversial.

For the full story, please go to
http://www.pcusa.org/pcnews/2009/09815.htm

Thecompletereport of the new Form of
Government Task Forceisalsoavailable
online, at

http://www.pcusa.org/formofgovernment/

Gene TeSdleoffersthesethoughts:

For several yearscommitteeshavebeen
workingat anew and supposedly shorter
Form of Government. The first draft
was sent back to the drawing board by
the 2008 General Assembly. Now anew
draft has been circul ated.

First, we should note that no changes
wereto be made either in G-6.0106b or
in the “trust clause.” Re-drafting was
not to be a smoke screen for making
basic policy changes.

But of course there will aways be
guestions about changes in emphasis
that could have major consequences. A
careful comparison might be made
between the summary of the Reformed
tradition and theonewealready havein
chapter 3 of the Form of Government.

| noticethat thereisareversiontotheold
language of “teaching” and “ruling”

elders, abandoning the ecumenical

language of “ministers of Word and
Sacrament.” At first glance it seemsto
bean abandonment of ecumenicity —and
perhaps anew assertiveness on the part
of elders. Governing bodies are called
“councils.” Inthehistory of thechurch,
councilswereawaystemporary gather-
ingsfor aspecific purpose. TheEnglish
language has led to some confusion,
since we use “council” for a group
whosefunctionis“counsel.” Butthere's
a difference between concilium and
consilium, concile and conseil, that
should not belost. TheCatholic Church
callstheongoing organi zations* confer-
ences.” But why don’t wejust continue
our language of “governing bodies’? If
we want something redly classy, we
could follow the Dutch and cal a
presbytery aclassis.
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Finally, abasic caution. Thecall for a
new Form of Government seems to be
motivated by impatiencewith the detail
of theexisting one. But thosedetailshave
been added through the years, usually
judiciously, as a result of procedural
confusionsthat inevitably ariseand need
clarification. Thenew moodisthat “the
church is mission,” that “form follows
function.” The danger is that it might
encourage an impatience about proce-
duresand minority rightsinorder to“just
get thejob done.” If that happens, then
therewill beanew round of amendments
tofill gapsthat did not needto becreated
inthefirst place.

Mitch Trigger addsthese comments:

| havelooked forwardtotheculmination
of thework of the Form of Government
Task Force as they have shown some
interesting devel opmentsalong the path
of itsdevelopment. It seemsto show the
flexibility and singlenessof directionthat
it was asked to devel op.

That’swhy | was disturbed, though, by
itsuseof theword “ standards’ inregard
to the confessions of the church. As a
minister of Word and Sacrament, | take
seriously my vow to be “instructed and
led by theconfessions.” The FOG draft,
however, has added something | can't
agree with. “While confessional stan-
dards are subordinate to the Scriptures,
they are, nonetheless, standards. They
arenat lightly drawn up or subscribed to,
nor may they be ignored or dismissed.
The church is prepared to instruct,
counsel with, or even to discipline one
ordained who seriously rejectsthefaith

expressed in the confessions.” (FOG
draft, F-2.02)

This use of the word “ standard” raises
more problems than this section would
have otherwise engendered. Does this
mean | must ascribe to the concept of
origind sin as it is found in the
confessions? Must | now advocate
substitutionary atonement? And do we
haveto delveinto predestination again?
By using theword “ standards,” and the
sentence wherethe churchis* prepared
to instruct, counsel with, or even to
disciplineoneordained,” the Task Force
hascreated avery different meaningthan
the vows | took in my ordination.

There are many other areas where the
work of the Task Force was clear and
concise, areas where they did an
exemplary job of illustrating our shared
faith. | hope this can also be madeto be
oneof thoseareas, but not asit currently
stands.

Thoseareafew brief thoughtsfromtwo
of our Board members. And now we're
interested in finding out about your
questions and concerns — and your
favorable comments — about the draft
Form of Government.

Please just send an email note to Doug
Kingat dougking2@aol.com, or to Gene
TeSelle at teselle@bellsouth.net WE'll
post al comments on our website.

@
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More Light Presbyterians meet in Nashville, celebrating

“God’s Whole Family”

by Gene TeSelle, former Issues Analyst for the Witherspoon Society

MoreLight Presbyteriansheldits 2009
conference September 4-6in Nashville
at Second Presbyterian Church, one of
two More Light churches in the
Presbytery of Middle Tennessee (athird
congregation isconsidering affiliation).
The local team, chaired by Trice Gib-
bons, was impressive in both its plan-
ning and its hospitality.

Other Presbyterian organizationswere
invited to participate and be exhibitors,
and the Witherspoon Society/Voi ces of
Sophia was glad to be among them.
Several times it was noted how con-
structive the diversity of organizations
has been, reaching peoplethrough dif-
ferent networks and highlighting the
many reasons people havefor support-
ing the removal of obstaclesto ordina-
tion.

The conference was designed to be
participatory, and there were various
workshopsaround thetheme of “ God's
Whole Family.” Itisdifficult, then, to
convey the richness of what the par-
ticipantsbrought, experienced, and took
away with them.

Certainly oneaspect wasmusic. Much
of it was planned, led, and performed
by Patrick Evans, who teaches at Yale
Divinity School and Institute of Sacred
Music. And on Saturday night there
wasaconcert by Nashvillein Harmony,

described as A City Chorusfor GLBT
PeopleandAllies.

There was also the world premiere of
MLP snew film, “God' s New Family,”
with Jan Leo and Michael Adee.

Moderator Bruce Reyes-Chow spoke
to the group on Saturday morning, em-
phasizing the need to find “ postmodern”
ways of being the church: making sure
that communication is two-way, with-
out the “layers of protection” that sec-
retaries and recorded messages have
offered; recognizing that authority does
not come automatically with degrees
and status (in fact the Presbyterian sys-
tem, hesaid, is"“ open-source” initsap-
proach); being“dl thingsto all people,”
finding unity in diversity; not putting too
much relianceon “restructuring,” since
communication never stopsflowing; and
getting beyond ideological loyalties,
since the entire community can never
hold the same things, and mutual con-
versationisasign not of weakness but
of strength.

During opening worship there was a
reminder of the past year’sexperiences
with Amendment 08-B. If you were
from one of the 34 presbyteries that
transformed no votesto yes, you stood.
Then if you were from one of the 44
that continued their history of inclusive-
ness, you stood. If you were from one
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of the 3 that tied, you stood. If you
were from one of the 2 that voted yes
in the past but voted no this year, you
stood. Finaly, if you were from the
presbyteriesthat continued to vote no,
you stood. All were affirmed as part
of God’'swholefamily.

In all, the “popular vote” on Amend-
ment 08-B was around 21,000, and the
difference between yes and no votes
was lessthan 500. There was also the
encouraging news from the Episcopal
Church and the Evangelical Lutheran
Church in America. Several people
who had made phone callsto ministers
and elders prior to the votes in
presbyteries said that the response was
often, “I'mglad that you called.” Even
some opponents of Amendment 08-B
had admitted that itsapproval wascom-
ing; the only question was how long it
will take and how it will happen.

Thus there was an optimistic tone
throughout the conference. One*“ star”
of the conference was Kevin
Henderson, an elder who spoke during
the debate on Amendment 08-B at the
Presbytery of Sheppards and Lapsley
— which then voted in favor. During
one of the preparatory dialogues, he
said, several peopleinthe small group
said, “I've never known agay person.”
When histurn camehesaid, “Now you
have.” After theinitial shock therewas
acongtructive discussion that obvioudy
changed some minds and hearts.

In the opening service of worship, the
Rev. Ray Bagnuolo read — or rather
“preached,” from memory — the “by

faith” passagein Hebrews (11:29-12:3).
The Rev. Debra Peevey, first openly
gay minister inthe Disciples of Christ,
who coordinated ML P soutreachinthe
presbyteries, took as her text the story
of Gideonin Judges, whichisfull of is-
sues of trust, and faith, and hope. She
suggested that when people heard that
the Presbytery of Western North Caro-
lina, home of Parker Williamson, had
votedinfavor of 08-B, they, like Gideon,
checked the fleece, not once but twice,
to see whether it was so; and many in
the congregation nodded.

Peevey’s theme was that “The Future
is Now.” She noted that many
Lutherans, after the ELCA’s vote this
summer, seemed surprised and asked
what they should do now, as though
they were simply accustomed to things
as they have been. Beyond “working
for change,” then, it isimportant to be
“ready for change.” And there is no
pointin just waiting for the amendment
topass. “When we stop marginalizing
ourselves,” she said, “others will stop
marginalizingus.”

That same message was reinforced
several timesby Michael Adee, Execu-
tive Director and Field Organizer of
MLP. We do not claim to have more
light, he said; we are seeking more
light, along with others. We need to
“shift the paradigm,” he said, looking
at all obstaclesto aloving community.
Thus what we need is not a micro-
scope, asking only about the status of
gays or expecting a“gay church,” but
a magnifying glass, asking who else
does not feel welcome among God's
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people, and this will be attractive to
many different kinds of people.

Adee led a session with people from
congregations thinking about joining
theMoreLight network. Hereinforced
the need for open and transparent dis-
cussion, not only in acommittee or the
session but with members of the con-
gregation. One helpful moveisto ask
people to remember atime when they
felt loved by the church.  Answers
can vary: acceptance and affirmation,
pastoral careintimesof crisisor need,
serviceinthe church (including becom-
ing an elder!), special ceremonies or
events. Suchtimesof acceptance have
often been denied to LGBT persons.

Adee noted that the Institute for Wel-
coming Resources has an assessment
tool (www.welcomingresources.org)
for congregations to evaluate their
readiness to affiliate with the More
Light network. The decision-making
process may be characterized by some
people as “difficult.” More appropri-
ately it should becalled “important,” and
itislikely to become constructive and
transforming.

By the end of the conference it was
clear, then, that the impetus toward a
more inclusive church will continue.
We can be sure that there will be over-
turesfrom presbyteriesto the 2010 Gen-
eral Assembly in Minneapolis, though
no “grand strategy” has been mani-
fested. What we do know isthat there
will be hope-filled activity throughout
the church, focused primarily at thelo-
cal level and with an awareness of

God'swholefamily, and that it will lead,
sooner rather than later, to change at
the national level aswell.

The Rev. John Shuck, pastor of First
Presbyterian Church in Elizabethton,
Tenn., has posted a good blog note
about the conference.

Hisconclusion: “ Thethemewas God's
Whole Family. It truly was.”

You'll findit at:
http://mwww.shuckandjive.org/2009/09/
cel ebrating-gods-whole-family.html
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For the continuing debate on ordination ....

Two theologians offer substantive reflections on the issue of authority
(Scripture and Tradition) that underlies much of the discussion on the
ordination of LGBT members of the Presbyterian Church.

AFTERTHOUGHTS ON AUTHORITY

by Eric Mount

Transylvania Presbytery’ s preparation
for the vote on G-6.0106b offered
sevenregional gatheringsthat included
ten minute presentations by an
advocate for each position. | was
tapped to speak on behalf of “New B”
at several of the gatherings, and the
issueof biblical authority wascentral to
the disagreement between the spokes-
person on the other side and me. He
insisted that anyone who believed that
“Scripture alone” is authoritative for
the belief and practice of the church
would reject the proposed change, and
he distributed a list of biblica
referencesasproof. | took the position
that people could support the change
because of the Bible and not in spite of
it, and | also made reference to the
“Wesleyan Quadrilateral,” which in-
cludestradition, reason, and experience
as sources of authority along with the
Bible. How is that for biting off too
much to chew in ten minutes

Albert Outler, who coined the term
“Wed eyan Quadrilateral” in 1964, later
rued the day that he did so because
many concluded that “quadrilateral”
meant “equilateral.” John Wesley

clearly did not intend that recognizing
other sources of authority should
compromise the centrality of biblical
authority. In asking that the
contributions of tradition, reason, and
experience berecognized, | too did not
mean to question the uniqueness and
indispensability of biblical authority for
Christians. Thepivotal roleof theBible
in defining our identities as Christians
and informing our faith and practiceis
not an elective but an essentia
requirement, but that deference does
not mean that biblica authority is
exclusiveor thatitisinfallibleonevery
subject in contemporary debates. At
issue for me and many others who
sharemy positionisthelocusof biblical
authority (whether inalist of rulesand
regulations, for example, or the
workings of the Holy Spirit), the focus
of biblical authority (onthesovereignty
of God or the Lordship of Christ as
opposed to the sentences on the page),
and the ways in which it can work in
tandem with the other sources of
authority. My opponent in the
discussions seemed to believe that
biblical truth and human experienceare
airtight compartments, and that one
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must choose either one or the other as
one's authority—Scripture alone or
experience alone. | beg to differ.

For starters, let us consider the
probability that drawing bright lines of
separation between the four cited
sources of authority isan oversimplifi-
cation. Beginning with Scripture and
experience, | would first acknowledge
that making one’s experience a shield
against encounter with unwelcome
news from Scripture is a danger to be
reckoned with. However, itisasotrue
the readers of Scripture cannot avoid
bringing their experiencetothat reading
and that a message that does not
ultimately makesenseinthelight of our
experience will not be heard and
appropriated. Furthermore, theexperi-
ence of biblical writersis reflected in
their varied, even at times contrasting,
understandings of God and in the
variety of ways in which they
understand “why bad things happen to
good people.” Inturn, our experience
will shape what explanations of
suffering we can fathom and embrace.
Thevariousliberation theol ogies show
usthat the Bibleisread differently from
the underside than from a position of
privilege. |, for one, would not want to
argue that the spectacles of that
marginalized experienceareblindersto
biblical truth. We could say then that
we, bringing our experience, enter into
a conversation with biblical writers,
speaking out of their experienceaswell
asout of divineinspiration. Thefaith
community that produced and selected

canonical scripturefromitsexperience
isadialogue partner with today’ sfaith
community withitsvaried experiences.

Mention of reading from theunderside
moves us nicely to a blurring of lines
between Scripture and tradition as
authorities. Martin Luther’s protest
against the papacy’s rendition of the
biblical faith (oneexampleof tradition)
does not mean that the unfolding
tradition of biblical interpretation after
the era of biblical events and
communities does not produce “the
breaking forth of more light and truth
from God's holy Word,” as John
Robinson put it. The conversation
mentioned above continues. And that
conversation even starts within the
Bibleitself as Scriptureconverseswith
Scripture and differing interpretations
and accounts emerge and are pre-
served. Theeditorsof the canon seem
willing to include varied and even
contrasting accounts of pivotal events
in the sacred story. Thuswe have two
creation stories side by side, the
merging of two flood stories, the
merging of two differing accounts of
theexodusfrom Egypt, theinclusion of
two renditions of the receipt of the
Torah by Moses, two differing
renditions of the occupation of Canaan
(Joshua and Judges), two renditions of
David's reign (the Deuteronomic
history and the Chronicler), four
gospels, etc. Galatiansand Jamesoffer
differentinterpretationsof the Abraham
story, | Timothy derivesavery different
understanding of the status of women
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from Genesis than Paul’s view in
Galatianswould approve, andtheviews
of Paul and James on faith and works
arebothincluded despitetheir seeming
differences. What we would call
tradition already beginsin Scriptureas
Scripture interprets Scripture, and the
continued unfolding of tradition has
brought breakthroughs on slavery, the
equality of women, and other conten-
tious issues. A conversation that
includes variation, contrast, and cor-
roboration is ongoing.  The faith
community continues to check and
balance itself through the authority of
theHoly Spirit.

And then there is reason. Martin
Luther had some harsh things to say
about reason, terming it aprostitutein at
least one instance, because people can
employ reason in the service of both
nobleandignobleends. Notice, though,
what he said when asked by PopeLeo
X torecant his Reformation-launching
writings: “Unless| shall be convinced
by thetestimony of the Scripturesor by
clear reason, | must be bound by these
Scriptures which have been brought
forward by me. ... [T]o go against
conscience is neither safe nor right.”
Reasonwasevidently consulted. Faith
informs the way we reason, but reason
cana so contributeto our analysisof the
Bible and theology. John Calvin, the
humanist as well as the Christian
theologian, thought that wisdom was
forthcoming even from pagan writers.
Is it not possible that science can
enlighten us about matters that the

writersof scripturedid not fully fathom
or, in some instances, even consider?
Given the dearth of attention to
homosexuality as an orientation in the
Bible, might wehavesomethingtolearn
about it from the American Academy
of Pediatrics, the American Anthropo-
logical Association, the American
Association for Marriage and Family
Therapy, the American Counseling
Association, the American Medica
Association, the American Psychiatric
Association, the American Psychoana
Iytic Association, and the American
Psychological Association? They have
findings to report and considerable
consensus to relate.

In Homosexuality and the Bible,
Walter Wink makes a salient point
about the problem of authority. He
finds the Bible rejecting incest, rape,
adultery, and bestiality and thinks
virtually al modern readers would
agree. However, he finds the Bible
condemning seven sexua behaviors
that we would generally alow and
permitting seven behaviors that we
would condemn. Thesedisparitieslead
him to say that the Bible does not
provideuswithasex ethic, but only with
aloveethic. Wecould debateindividual
items on his lists, but he effectively
challenges claims that the Bible is
infalible in its assumptions and
directivesabout sexuality.

We can say that biblical authority is
central. After al, what givesus Jesus?
But it is also problematic. It presents
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Jesus as saying that “ not oneletter, not
onestrokeof aletter, will passfromthe
law until all isaccomplished” (Matthew
5:18) andalso saying, “But | say toyou
..." (incontrast to ancient authorities).
The Gospel of John (16:12) has Jesus
saying that he hasothersthingsto teach
hisdisciples, but not now. The Spirit of
truth will take up that educative
function. Only God is an absolute
authority, and regarding every word of
theBibleasinfallibleisidolatry. Inthis
regard, James Gustafson writes in the
introduction to H. Richard Niebuhr's
The Responsible Self about how
Niebuhr’s radical monotheism relates
tobiblical authority in Christian ethics.
Inrelation to authority of the Onewho
isabsolute, theauthority of Scriptureis
“mediate derived authority.” And
although the Bible occupies a unique
role, the church has other mediate
authorities, such as nature (as under-
stood by reason in the natural law
tradition, for example). Other
communities also have a pluralism of
mediate authorities, as evidenced in
science and politics.  This pluralism
forces a balancing in which no one
authority isabsolute.

As Gustafson continues, in away the
church stands under the Bible because
of what it mediates; but in another way
the church stands besidetheBible, and
rank ordersare amistake. The several
sources of authority are dialogue
partnersin acommunity held together
by a common Center of Vaue and
inspired by the continuing influence of

the authority of the Holy Spirit. Thus
our experience may interrogate the
Bible and tradition and conventional
wisdom, and the Bible may interrogate
our experience, our traditions, and our
conventional wisdom. Both the Bible
and our experience may have what
Niebuhr calls* corroborative authority”
inanongoing educational dialogue,ina
continuing corporate effort at discern-
ment (as recommended, for example,
by the Theological Taskforce on the
Peace, Unity, and Purity of the
Church). It isimportant to remember
that thisiscommunity activity and that
in a community, authority is jointly
acknowledged, jointly debated, and
jointly corroborated. And the process
should never becomefrozenintimeand
place.

Before my friendly opponent and |
made our presentations at the regional
gatherings, we ate supper together
along with our general presbyter (who
preached at each session) and the
person presiding at the gathering. We
got to know each other pretty well and
even joined in the leadership of the
communion service prior to the final
vote by the full presbytery. We could
probably have given each other's
presentation with precision if the other
had been deterred from showing up.
Aswe sat together following our final
effort, heremarked that he appreciated
the tone of our exchanges and that
neither of ushad apparently budgedthe
other even aninch. | agreed. | don’t
know how much we budged anyone
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else either. Although our presbytery
changed its stance on the original
Amendment B vote and supported G-
6.0106b, | am under no illusions about
how many minds | changed. The
debate onthefloor of presbytery did not
last very long, and the most steam
emerged in one commissioner’ s effort
toreversethedecisionto haveawritten
ballot. People seemed to arrive
knowing where they stood, but the
balance of positions on the nature of
biblical authority had shifted. Although
the balance also shifted in more than
thirty other presbyteries that voted as
we did and many more that voted
against “New B” by narrower margins

than before, the overall outcome
supported theretention of Amendment
B. The conversation/argument will no
doubt continue. Based on my
experience this time, | remain con-
vinced that some widespread assump-
tionsabout biblical authority still needto
be challenged without ceasing to
acknowledge its indispensable and
inescapabl e importance.

The author:
The Rev. Dr. Eric Mount is emeritus

professor of religion at Presbyterian-
related Centre College in Kentucky,

“Biblicism: Protestantism’s Distinctive Form of Idolatry”

by Paul E. Capetz

Those of us who work with a
progressiveor liberal understanding of
Protestantism and the Reformed
tradition arealwaysbeing criticized by
fundamentalists and conservative
evangelicals for our alleged lack of
fidelity towhat the Bibleteaches. Inthe
pressing issue of homosexuality that
dividesour denomination aswell asthe
other mainline denominationsinto two
warring camps, the constant refrain on
the lips of those opposing any revision
of inherited sexua ethics is that
homaosexual practiceviolates“theclear
teaching of scripture.”

Sincel amnot only aliberal Protestant
theologianinthe Reformed tradition but
also agay man who has experienced at
first hand the effects of this ecclesial
battle in his personal and professional
life, | havegivenagreat deal of thought
to the question of a proper and an
improper use of the Bible in theology
and ethics. After observing the
Presbyterians engaged in battle for
thirty years (from the 1978 General
Assembly in San Diego that issued the
first“authoritativeinterpretation” perti-
nent to the question of the ordination of
gay persons, to the 2008 General
Assembly in San Jose that swept away
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all such previousauthoritativeinterpre-
tations), | have concluded that our
churchisplagued by aform of idolatry
that is distinctive to Protestantism,
namely, “Biblicism.”

Biblicism approaches the Bible as an
unquestionabl e authority, presumably
on account of its divine inspiration or
authorship. | say this is idolatry
because it treats the Bible as though it
weren't really ahuman document at all
but a compendium of the divine
opinions. Hence, to disagree with the
biblical writersinany way isto oppose
the very Word of God. But | cal this
formof idolatry distinctively Protestant
since it differs from the forms of
idolatry that characterize the other
major forms of Christianity. Whereas
Eastern Orthodoxy claims to have an
unbroken tradition going back to the
apostles that can never be revised,
Roman Catholicism identifies the true
churchwithaninstitution headed by the
Roman pontiff who claimstheauthority
to speak infallibly as Christ’svicar on
earth. It may be easier for Protestants
to seetheidolatry in these other forms
of Chrigtianity whilefailingtorecognize
idolatry in our ownmidst.

Let me illustrate this from my
experienceat the special meeting of the
Presbytery of the Twin Cities Area,
which was convened on January 26,
2008, to vote upon my request to be
restored to ordained status while
declaring a scruple against a vow of
celibacy. One of thethingsthat struck
me was that there were no actua
ethical arguments put forward by

conservatives as to why we should
rationally consider homosexuality tobe
immoral. No one argued a traditional
Roman Catholic argument about the
natural law or appealed to modern
psychol ogy and scienceto suggest that
these sources lead one to treat
homosexuality as some sort of

pathology.

All wewere given was asimple appeal
totheBible, whichisto say nothing but
an appeal to authority. That's what
Biblicism s, a sheer appeal to biblical
authority that isdesigned to shut down
thepossibility of rational theological and
ethical debate. Now, if our denomina-
tion were a fundamentalist denomina-
tion that took this line with respect to
every issue facing it, such Biblicism
would at least be consistent with
standard practice. But thisis not how
we have historically used the Bible.
(Jack Rogers' historical studies of the
use of both the Bible and the
Confessions are superb in this respect
and deserve more attention than they
have yet received.)

What most astonished me was to see
how many ordained women voted
against my restoration on the grounds
of biblical authority alone. Do these
women not remember the argument of
those who opposed the ordination of
women? It was exactly the same as
that put forward against accepting the
moral legitimacy of homosexuality:
“ButtheBiblesays....” When| raised
this inconsistency with one woman,
who is a recent graduate of Princeton
Seminary and now a minister in this
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presbytery, she denied that the
statementsfoundinthe Paulineepistles
had any bearing on the question of
women’ sordination and even hazarded
the statement: “ I | thought Paul would
be opposed to me being a minister, |
would give up my ordination.” Aside
from the fact that this is such an
obviously self-serving reading of the
passages in scripture dealing with
women, | was dumbfounded that she
would grant to the apostle Paul — a
finite, historically conditioned, andeven
sinful human being liketherest of us—
the ultimate authority to determine
whether it was good and right for the
church to ordain women. Her
statement is an utter denia of the fact
that in deciding for the ordination of
women, the church set aside those
passages used by opponents of
women’ sordinationasnolonger having
binding authority on us anymore.
Paul’s opinions are not the views of
God!

A hypothetical example crossed my
mind. Let's imagine that a pastor,
opposed to homosexuality on biblical
grounds, has a woman in his
congregation whose hushand beats her
upevery night. Thiswoman confidesto
her pastor that sheis seeking adivorce
in order to escape the abuse. Now
what is this biblically-based pastor
going to say to his parishioner? “No,
you can't divorceyour abusive husband
becausetheonly exceptionadmitted by
Jesus to his absolute prohibition of
divorceisthe sexual infidelity of your
spouse.” | seriously doubt that any
conservative or evangelical pastor in

our denominationwould takethat stand
today, andyetitis“theclear teaching of
scripture” (Matt. 19:9).

When | was accused of not taking
scripture serioudly, | read a statement
made by an Episcopa bishop who
defended his advocacy of slavery with
these words: “If it were a matter to be
determined by personal sympathies,
tastes, or feelings, | should be as ready
asany manto condemntheinstitution of
davery, for al my prejudices of
education, habit, and social position
stand entirely opposed to it. But asa
Christian ... | am compelled to submit
my weak and erring intellect to the
authority of the Almighty.” If ever
there were an argument against
Biblicism, thisisit. God gavethisbishop
amind and a conscience to determine
what isright and wrong, good and evil.
He knew that slavery was wrong but,
instead of following hisconscience, he
abandoned it for the sake of an
uncritical, indeed idolatrous use of the
Bible. After reading this passage, |
wondered aloud how Godwill judgethis
man on the Last Day.

Biblicism is the distinctive form of
idolatry in Protestantism because,
whileit purportsto beacontinuation of
the Reformers' sola scriptura (scrip-
tureaone), it actually failsto attend to
thenuancesof the Reformers' own use
of the Bible in the sixteenth century.
The Reformers frequently called the
Bible “the Word of God,” not because
they had abandoned their intellects or
reasoning capacities when approach-
ingit, but rather becausetheBibleisthe
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original, and hence classic, witness to
the gospel which alone isthe Word of
God inthe strict and proper sense. For
them, it was not the Bible per sethat is
theWord of God but thegospel towhich
the Bible bears testimony and that
bestows on scripture its normative
status. Furthermore, careful study of
the Reformers more than amply
illustrates that their commitment to
biblical authority was no anti-intellec-
tual Biblicismbut, instead, represented
a serious commitment to atheological
wrestling with the message of the
gospel to befound therein, precisely so
that they might reshape (i.e. reform)
both the practice and the doctrine of
their contemporary churches.

Ironically, therhetoric of theconserva
tive opponents of homosexuality in
these past thirty years has only served
to obscure and falsify the true heritage
of the very Reformed tradition they so
badly want to claimfor themselves. For
if Luther and Calvin appealed to the
Bible to criticize the forms of idolatry
they claimed to find in medieval
Catholicism, they certainly had no
intention of setting up a new form of
idolatry initsplace based onthe Bible.
Itissad whenachurchlosestouchwith
the proper use and purpose of the Bible
initsowntradition. Itisnow uptothose
of uswho areprogressivesor liberalsto
see if we can help the church recover
itsauthentic heritage, including how the
Bible is supposed to be used in
contemporary theology and ethics.
God aloneisto be worshipped, not the
Bible.

The author:

The Rev. Dr. Paul E. Capetz is
Professor of Historical Theology at
United Theologica Seminary of the
TwinCities.

Are you a
Witherspoon/
Voices of Sophia
member?

Let's keep in touch!

Join our members’ e-mail list
to receive occasional notes
on matters that the Board
considers truly important
to be shared.

This will probably not be
more than half a dozen
during a year -
so we won't overload your
already bursting email box.

Just send an email to
dougking2@aol.com

Please put
“Witherspoon Voices elist”
in the subject line.
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Calling all artists, doodlers, creative thinkers,
feminists, progressive Reformed theologians
& independent minds

We are merging two progressive Presbyterian organizations —
Voices of Sophia and the Witherspoon Society —
and now we need to live into a new identity.

W|T\erspoon
You can help.

Join one or both of these contests and win huge
prizes!

Sooo0 ... we're looking for a new
name and a new logo!

Jet justice rall dewn

LOGO

Your logo submission should express the mission and character of the
new, united organization. (These include peace, justice, affirmation of
women'’s distinctive experience and perspectives, and an inclusive and
hospitable community of faith in the Reformed tradition.) Please
submit an image that will fit within a 3" by 3" square (though it does
not need to be exactly that size), and that can be reproduced in a
variety of formats — black and white, grayscale, and in one, two and
four colors.

NAME

Please suggest a name of one to four words that will reflect the mis-
sion and character of the group, as outlined in the “Logo” paragraph. If
you wish, feel free to add a brief explanation of your suggestion, in no
more than 50 words.
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AND THE WINNERS WILL RECEIVE . . .!

The winning entry to each contest will receive:

Your choice of a $50 cash award,

OR your choice of free tickets to any three of our events during the
219" General Assembly (July 2 - 10, 2010) in Minneapolis: the pre-
Assembly “Reformation 2010” conversation, the Voices of Sophia
Breakfast, the Commissioner Orientation, the Witherspoon Luncheon,

and (ta-daa!!) the Witherspoon Dance.

All entries will become the property of the Witherspoon Society/Voices
of Sophia.

PLEASE SEND YOUR ENTRIES BY DECEMBER 31, 2009

ONLINE with “Name and Logo Contest” in the Subject line, to Mitch
Trigger at mitch@revtrigger.org

ORBY MAIL to

Mitchell Trigger

First Presbyterian Church
35 Church Street
Rockaway, NJ 07866

Got gquestions?
Please call Mitch Trigger at (973) 784-4818, or send him an email:
mitch@revtrigger.org

To receive regular e-mail notices of
additions to the Witherspoon
website, just send a note to
dougking2@aol.com

Please put “web updates” in the subject line.

o /
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News of Witherspoon/Voices

Thanks to Jake and John!

Two long-time members of the
Witherspoon board are“retiring” this
year, and | would like to acknowledge
their service and say just a bit about
their contributions.

The Rev. Jake Y oung was till
attending “young pastors seminars’
when hejoined the Witherspoon
board in 2003 as our membership
coordinator. He then became vice
president of the group, and shortly
was transformed into the co-modera-
tor when we shifted our arrangement
of officersabit. I’'m not sure
whether he till qualifies as a young
pastor, but clearly he is a pastor —
showing a steady concern for people,
alongwith sensitivity to both personal
relationships and larger issues of
peace and justice. He has led our
sometimes squirrely business meet-
ingswith patience and good humor,

always gently bringing us back to the
task at hand.

The Rev. John Harris joined the
board in 2004, taking over therole of
membership coordinator, and contin-
uedinthat vital roleuntil 2008, when
he moved to an at-large position. For
years before that he has assisted his
wife, the Rev. Vicki Moss, in hosting
and managing the Witherspoon booth
at each General Assembly. He has
brought to the board hiswisdom and
knowledge gained from service as a
presbytery stated clerk as well as
pastor of congregationsin West
Virginiaand now in Queens, NY.
Hisanalytical mind and patience for
detail have beenimmensely helpful.

Both of these friends will be missed,
not just for their skillsand talents, but
as friends.

Doug King

Some blogs worth visiting

Voices of Sophia blog

Witherspoon’s Facebook page

http://voicesofsophia.wordpress.com/

http://www.facebook.com/group.php?gid=50517709365

John Harris’ Summit toShore blogspot http://summittoshore.blogspot.com/

John Shuck’s Shuck and Jive

http://www.shuckandjive.org/
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Book note:

Religious Collaboration for
Social Justice

Librarian,
Church,

By Barbara Mauk,
Westminster Presbyterian
Minneapolis, MN

A new book, Journeys into Justice:
Religious Collaboratives Working for
Social Transformation, by Westminster
[and Witherspoon] member Nile Harper,
explores ten successful religious
collaboratives to discover the ways in
which they changed public policies and
social systemsto greatly improvethelives
of thousands of people. Thisisabook of
hope based on experience.

What is areligious collaborative? Harper
defines it as an organization of organiza-
tions rooted in religious values. It builds
mutual trust and the sharing of human and
financial resources. It is characterized by
commitment tolong-term carefully planned
action to serve the common good.
Collaboration hasexisted in variousforms
through much of human history. But now
in the midst of present-day social-
economic-political crisesthat giverisetoa
widespread sense of persona powerless-
ness, collaborationisrising asan effective
form of organization to deal with pressing
issues that affect so many people.

Journeys into Justice documents how ten
religious collaboratives dealt creatively
with issues of affordable housing, eco-
nomic development, juvenilejustice, fam-
ily empowerment, worker justice, aliving
wage, immigration, the care of creation,
and the promotion of civicleadership. Dr.
Harper drawstogether the rich experience
of local, regional, and nationa level
collaboratives working in a variety of

different settings. Thefinal section of the
book focuses on putting ideas into action.
It provides resource materialsfor creating
new collaboratives and strengthening
existing ones.

Dr. Walter Brueggemann says about the
book, “This is an enormously important
book coming just at the right time as our
society moves toward new public possi-
bilities for social justice.” Dr. Clifton
Kirkpatrick, former Stated Clerk of the
Presbyterian Church (USA) and now
President of the World Alliance of
Reformed Churches, says, “| recommend
this very readable book for all whose
spiritual and social quest leads them to
seek amorejust and peaceful world.”

The book is available online at
WWW.journeysintojustice.com or
WWW.aMazon.com

The next issue of

Network News
will bring you news and analysis
of the Presbyterian Church
(USA) and our shared calling to
serve peace and justice in the
world.

We welcome your news and
reflections!

Please contact Network News
editor Doug King:
2805 Lakeshore Drive, #9
La Crosse, WI 54603
H-608-782-5275
C-952-270-8134

E-mail: dougking2@aol.com

Deadline for the Fall issue is
November 10, 2009.
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The Witherspoon / Voices of Sophia Board

Co-Moderator (2009-10)

Bill Dummer

5109 W.Washington Blvd

Milwaukee, WI 53208-1704

H - 414-475-0076

E-mail: gardenerdummer@yahoo.com

Secretary/Communicator (2008-10)

Mitchell Trigger

First Presbyterian Church
35 Church Street

Rockaway, NJ 07866

H - 973-784-4818

W - 973-627-1059

F - 973-083-0090

E-mail: mitch@revtrigger.org

Treasurer (2008-10)

Darcy Hawk

4007 Gibsonia Road

Gibsonia, PA 15044-8312

H - 724-443-0748

W - 724-443-2092

C - 412-585-3317

E-mail: djhawk@zoominternet.net

Membership Coordinator (2008-10)

Gusti Newquist
3809 E Third Street
Tucson, AZ 85716
W - 520-325-1001
E-mail:

gustinewquist@mindspring.com

Members at Large

Colleen Bowers (2009-11)
Baltimore, MD

H - 443-722-7248

E-mail: colleenbowers@juno.com

Sylvia Carlson (2009-11)
Greensburg, PA

H - 724-755-2288

E-mail: sylviac65@comcast.net

Molly Casteel (2009-11)
Louisville, KY

C - 502-693-8517

E-mail: molly.casteel@gmail.com

Catherine C. Snyder (2008-10)
Blacksburg, VA

H - 540-552-0682

W - 540-552-2473

E-mail: cooper.house@bev.net

Sylvia Thorson-Smith (2009-11)
Also serving as Issues
Coordinator

Tucson, AZ

H - 520-207-1825

E-mail: sylviats@cox.net

Ex Officio participants in the work of
the Witherspoon Society

Communications Coordinator

Doug King

2805 Lakeshore Drive, # 9
La Crosse, WI 54603

H - 608-782-5275

C - 952-270-8134

E-mail: dougking2@aol.com

Bookkeeper

Susan Robertson

9650 Clover Circle

Eden Prairie, MN 55347

H - 952-941-6494

C - 952-836-5058

E-mail: sumaclane50@aol.com

G.A.Booth Coordinator

Vicki Moss

70-21 Forest Ave
Ridgewood, NY 11385

H - 347-907-9849

E-mail: luseana@mac.com
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